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PREFACE

[t is gratifying to find that our commendable tradition of
paving homage to our great men has continued with greater
vigour than belore since we achieved our freedom. It was,
therefore, in keeping with this tradition that the Birth Centenaries
[ agore,

»

of *four of India's great sons-- (1) Rabindranath
(2) Prafullachandra Ray, (3) Pandit Motilal Nehru, and (4)
Pandit Madan Mohan Malavia, great in their respective fields,
viz. (1) Poetry, Art and Culture, (2) Science, ( 3) Politics, and
(4) Education — were celebrated in our country during the year
1961-'62, Glowing Tributes were paid to these great men from
all over the country and it was in the fitness of things that
the Gujarat University joined this chorus of homage by arranging

suitable programmes,

Indeed, the celebrations of the birth centenary of the great

poet, Rabindranath Tagore were held all over the world. It

was our great good fortune that Gujarat University could secure
the services of eminent and learned scholars for a symposium
of inspiring discourses on the life, literature and work of
Rabindranath Tagore. We, therefore, take special delight 1n
publishing these discourses in book-form. This collection will
doubtless give vicarious delight to a large number of persons
who attended the lectures while providing excellent reading to

a much larger number who could not attend them,

Our grateful thanks are, of course, due firstly to the learned
lecturers Shri Kakasaheb Kalelkar, Shri Masti Venketesa lyengar,
Shri Kazi Abd#l Wadud, Shri Saumyendranath Tagore and
Prof. Humayun Kabir, who out of sheer regard for Tagore and

for the University accepted our invitation at considerable personal

pains to themselves.
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We are also grateful to Shri Mehdi Nawaz Jung, Chancellot

of the University and Governor ol Guiarat, who presided over

the valedictory function and to Shri L. R. Desai, Vice Chancellot

of the University, who presided over its mmauguration.

We have :Hl'.lll;:i‘ul 1O get such lectures as were delivered

in English translated mto Guiarati and vice versa, with a view Sr. o Page
. . 3 | . R * o * N ) lSll,)_]('(‘I 1;'" N‘
10 1\1;11-;111;.:' these ectures a\ .ni;Lhiv in Guiarat and l'n;:-.l:‘-h Vs .
oditions. All the lectures except that of Shr Kakasaheb Kalelkai
were originally delivered in English and I am thankful to Prot.
3 - . . . N l- 1]‘ ':; ' L) { ¢ ‘ | alra o 3 " 4 Y My
BN asavada ol v Pl PG l‘*\il‘;‘,‘_:‘ Of Lommerce, Ahmaedabad 'he Bard of Indian Shri Kakasaheb halelkan ‘
. | t . P a4 Culture
for his excellent transiation ol this lecture. " ‘
A noteworthy feature of these celebrations 1s that 1t has
accasioned instituting of ‘The lagore Memorial Lectures’™ 1n - " B - . A ‘e |
| | | | 2. Tagore—An Artist Shri Masti Venketesa 30
1ujar: inivers! as per e relev resolut f the Syndicate :
Gujarat University as pet the relevant resolution ¢ VRAaicate and Humanist Ivengar
passed in its meeting held on 7-1-1961. It will no doubt enable
the teachers and students of Gujarat University as also the
general public to listen year after year to lectures on literany B R : A R , :
1 _ | _ | 3. Tagore's Role in the Shri Kazi Abdul Wadud 63
and cultural subiects by eminent persons. It will not be out ol : ZECH O
- . | RReconstruction of
p‘;:la‘(_‘f here to record with a sense 0l _11‘1'.‘111tm1u‘ that a r~]1f‘*~‘l11\ Indian 'l“hunght
fund of Rs. 25,000/- has been created for this purpose with
the financial assistance from the University Grants Commission
and the State Government, Rahindr T shri S 7
4. Rabindranath lagore Shri Saumyendranath /7
on Aesthetics Tagore
Ahmedabad-9. K. C. Parikh .
Date : 1-12-1963. University Registrar.
- " . : - :
5. Tagore's Philosophy Prof. Humayun Kabir 99
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i. THE BARD OF INDIAN CULTURE

I thank my old friend Shr1 Lalbbai Desai who also was
my colleague in our initial efforts to establish basic education,
for inviting me to address you on behalf of the Gujarat University,
My relations with this University date back to the days when
the Bombay Government thought of setting up regional univer-
sities and appointed the Mavianker Committee.

My friend Shri Maganbhai Desai once invited me to deliver
a Convocation address. This second invitation enjoins me
to inaugurate this series of lectures. The subject selected for me
by Shri Lalbhai is dear to my heart. I met Gandhijiin Tagore's
Shantiniketan. 1 cultivated devotion for both of them at the same
time. I came to cherish devotion for both of them on seeing
the brilliance and urbanity that both possessed in spite of the
difference in their temper and attitude. Indeed, my own view of
life was enriched by the character, poetry and life of both, and
they helped me in building up my insight into seeing unity in
di rersity n our culture. My address this evening is the recognition

of the debt of gratitudes, I owe to both these great seers.

Nobody can have a clear picture of what is meant by
Indian culture. Culture, I believe, 1s as diftuse as the very air
and still unusually predominant. It 1s not only impossible to define

it, but it is also not easy to give a clear picture of it either.

[f this i1s the difficulty with general culture, it is much more
regarding Indian culture which i1s composite in character.

All ancient cultures were fundamentally religious. Even

to~rday famous politicians are talking about the Christian culture,
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It should not be mistaken as a forgotten phenomenon because few
men talk of the wars of the Cross and the Crescent. Who does
not comprehend the overt tug of war between Islam and
Christianity in Africa to-day?

Hinduism is not a mere religion with us, but 1t 18 a vast
tamily of creeds. The culture of all of them was homogenious,
though there might have been occasional conflicts among these
members of the commonwealth of creeds, which were united by
essentially, similar philosophy and character. That 1s why our

growth has been peaceful and assimilative.

There have been a number of changes in our culture. Our
saints never attached any importance to untouchability, and yet
the society at large had tolerated untouchability on the grounds
of cleanliness in life. Some of them believed that it had a
place in our culture. Such recluses considered themselves above
general social bebaviour and that alone was their back-ground
of the practice of untouchability.

In our ancient Indian culture the existence of four classes
( varnas ) and eighteen sub-castes 1s accepted, Many times religious
reformers carried on a crusade against it, but they did not succeed,
It used to be believed till very recently that the system of race
and caste ic the characteristic feature of the Hindu culture, Now
we strive to do away with caste distinctions, though to-day
that zeal to do so 1s of secondary mmporiance among our

political leaders.

So a universally acceptable form of Hindu culture cannot be

precisely determined.

And now-a-davs we talk in the terms of Indian cuiture which
includes besides the Hindu culture, the Pathans, the Mogal, the
Portugese, the French and such other cultural elements and social
ways of life. The influence of the Western protestant and science

oriented education on it is also now predominapt in our culture.

In a country of such a composite culture, when we call

Rabindragath the bard of Iudian culture, we must seriously.:

consider what elements in this culiure we believe to be primary

and what secondary.

Whatever cultural work Rabindranath did, he did not do it
as our official representative. He accepted from the Indian
culture those elements which he thought to be pure,
enduring and important, This, however, he did with such tact,
¢kill and what is more, with such grace that the Indian people
do not bother to think whether what Rabindranath has sung
about is strictly consistent with their culture. Rabindranath
assumes in a natural manner and without any voice of dissent
becomes the representative of India on the score of his capa-
city, genius and character. So while describing Rabindranath
as either a representative of Indian culture or its poet, we
have proudly to take a bird’s-eye-view of what he approved
of from our culture, what he opposed humbly but firmly, and
about what he was indifferent. We have admired him before
and will do so again in future : but we must be clear at

the same time of his mission, work and ideas.

| propose to develop the theme of to-day’s lecture keeping
in mind this trend of thoughts. Along with this it  will
also be necessary to think of Rabibabu’s and our country’s life

and growth.

And we should think also of the activities of those five ox
seven great men who were contemporaries of Rabindranath and
who showed to the world the quintessence of Indian culture.
The propriety of all this will be understood if you will listen

to me from this point of view.

2

| have to speak to-day, of Poet Rabindranath as the ‘ Bard
of Indian Culture’. Among those who exerted unusual and

aniversal influence on the modern age, the main are only two —
Mahatma Gandhi and Rabindranath Tagore. The influence or
impact on Gujarat of both of them is unparalleled.




There are other sons of India who wielded powerful
nfluence. They will be referred to in to-day’s address but they all
in one way or the other are included in these two. DBoth of
them have their roots in India and the sphere of their activity
aleo was largely India. Even so, their impact or influence has
heen felt over the entire mankind. Both of them are really
daring thinkers. Without distinctive ideas, leadership of the people
is not possible, but one's main field was literature while leader-
ship of the people, struggle and work was the field of

the other.

Of the two 1 have to speak mainly of the Great Poet
Rabindranath; but Gandhiji will have to be mentioned while
talking of Rabindra. Being from the beginning a devotee of
hoth I can explain Rabindra, only by talking of both of
them. 1 have a special satisfaction while doing so, that n
Gujarat though we have great reverence for Gandhiji, we have

nevel l'(‘:ill'ilillt_‘d ourselves 1n our sincere ;lppl’(‘tiulinn of R;{bind[a'
nor shall we ever do so.

Guijarat has gained a lot from Rabindra. The ashramites
had stayed 1o Shantiniketan as guests before Gandhin

left South Africa for good and came 1o live in India.

(I first met Rabindranath and Gandhbij at Shantiniketan

only.) Since then ctudents of Gujarat — young men and women =
have derived benefit of the atmosphere of Shantiniketan by
In other ways also, Gujarat has gained

staying and studying there.
literature and has

immensely from Rabindra and from his
: - ‘(r e A A o y 8 -

also gratefully appreciated his Services. We have accepted him

hut we knew him (Rabindra) mainly a¢ a

as an educationist : .
n the word ‘poet’ in 1ts wider

poet. In doing SO we€ have take

connotation. Ve call him a bard who anderstands and then

explaips the secret of life by presenting Its beauty.

: & ik ‘
There is not a single form of literature that Rabindra has

not touched, and whatever fi¢
contributed some thing original to
and as a result our own view of

1d of literature he took up, he
it by virtue of his genius,
life has become deepened,
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Gujarat though we
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nor shall we ever do 80.

Gujarat has gained a lot from Rabindra. The ashramites
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staying and studying there. In other ways a
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also gratefully appreciated his cervices. We have accepted him
but we knew him (Rabindra) mainly asa

as an educationist :
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poet. In doing sO we have taken the word ‘pocet

connotation. We call him a bard who understands and then

explains the secret of life by presenting its beauty.

rm of literature that Rabindra has

There is not a single fo
not touched, and whatever field of literature he took up,

contributed some thing original to it by wirtue of his genius,
deepened,

and as a result our own view of life has become

he

universal and enriched. His work 18 quite rich in poetry, plays,
songs, short-stories, novels, ete.,, but even in the sphere of
religion, philosophy, natural sciences, language, etymology,
translation and such other diverse subjects as also on some
of the important issues coufronting India, he has given us

thought-provoking articles and essays.

He mastered histrionics, dancing and music along with
litf"f tl ' ¢ " ' AUPA A § . W \ el . .
rature and lastly even pamting; and showed ornginality in
each of them. And for the proper development of all these
activities he conducted Shantiniketan, Shriniketan and Vishwa

Bharati and imparted hi:s entire spirit to them.

He IIL'.(‘.l"lllUd invitation from l]llitt‘ 3 IL(F\\' C-l\lllltlitfs 1N cast
and west after he became tamous, and bhis influence spread in
foreign countries in the wake of the English trapslation of
‘Gitanjali” which won the Nobel Prize. He acted as a virtual
ambassador of Indian culture; and in addition to explaining to
the world our essential view of life derived from history. ht;
discussed from a higher plane and vyet in an inlinmte- way
the problem of finding permanent solutions for many vomplicatm;

1ssues of the entire world of the human life.

Ordinarily, Rabindrapath never entered into controversios oy
discussions; but he was never afraid of being misunderstood or
unpopular in stating essentials in unmistakable and clear terms
On the one hand, look at, Europe and America and the:
other China and Japan., lhe histories of such countries are
different, their attitudes to lile diverse, their sulf-conii(lm;:o un-
usual, and their capacity and tendency to misunderstand those
who hold different opinions about them is wonderful; and still
Rabindranath had no preferences and no prejudices. His heart
was full of sympathy and so he was convinced that ultimately
good thinking would achieve its own blessed end.

Rabindranath thus became a representative of Indian
culture and because of that he also became the Universal
Man. Indian culture for Rabindranath was not either a




historical document or a iifeless model of art to be preserved

in the museum of the world; but 1t was to him a distinct and
of the lifespirit taking its time honoured
e hl’()u;:ht l‘nl'\\'nl‘d only

Indian ‘culture. He did not

living embodiment
place in the court ol the Universe,

the eternal and living elements ol
attempt, out of blind pride for the past to bring back to lite
those elements which were sutmoded and dead. Mankind every-
\\‘ht‘l'{‘. 15 One, 111“1 SO We musl have 5}‘1:1;».”11\' .‘Mhl lt‘i-.‘.'.illd LOr
every country, nation and culture. As he explained to his coun
trymen that they seed not sit at anvbody’s feet believing them-
5(‘1\'1“:% LO \H‘ tlllliln. S0) ;lihﬂ he Hll\?lt‘b‘m‘tl LU PO lhl‘l\l 1¢) k{‘(‘.p
that thev were the teachers o}

the world.
Within the court of the universe all races, nations and

dynasties have their own missions., Lhe greal Muse of Histor)

m:ln\{ind \"‘_\’ QUCCESS @b \\vH aS l}_\'- 1-10‘\]1(‘5% in ﬂ“_\

educales
according o the scheme of ;\,\llli}.‘{h(!

efforts made by each
Architect of fate. L.et us bring to the world n a chastened and
friendly spint our joy and our fear, our tragedy and our (riumph,
of whatever efforts that have fallen 1o

henefits from the work of others

in all details our lot.
of life was to derive

His view
and tO Progress DY unstinted t:m-t)p.‘\'anpn_ He did not t]uite
anderstand the concept of (;andbiii's non-co-operation and so in

at it. But he became quiet when

the beginning got indignant
i‘t)*t)}‘ltll"i-llit_)ll lThilld Gandhiji's

he understood the idea of pure

non-co-operation with the Government,

From the very heginning he had

that his University whic!

ontertained an ambition

W he had named «Viechwabharati’

<cholars from all over the world

should become a cenire where
give-and-take. He

would come and live and carry on cultural
believed that there ie much that
a lot worthy to be taken from

convinced that sharing with other cu

India can give and there is quite
other countries. Indeed he was
itural leaders of the world

natural duty compatible

the anxiety for world's good is India’s
ide or vanity.

with her seli-respect without nursipg any Pt

After having done whata single individual can doand inspiring
a number of persons in a variety of fields of activity at the

proper time Ravibabu established the * Vishwabharati’

['o-day that institution receives maintenance grant from the
| f“ . 1 - x . . . : L :
National Goveroment; and it i1s quite in the fitness of things that
l,r‘l : s r ‘Rl | i . ' . : & |

: ‘ldll Jawaharlal Nehru, ever anxious for world peace and
welfare, 18 the Chancellor of that University

v .1‘ : o . : - “ .
ithat 1s why we call Rabindranath the Bard of Indian
( e " - i : ) ‘
ulture i the hl“("ﬁl sense of the term., lL.et us NOwW examin
. ¢ e

the formation of Rabindra’s attitude to life

About a hundred vears ago, i.e. in 1857, the Indi:
people declared their dislike for the British rule. One h”ml:.ll,l;
years before that event the British established their auth '(t(
in Bengal; and the city of Calcutta built by them h“”lm:‘)ltlly
(.jflpilill of the Brnitish authority and to a certain extent 1 tt lTU
of the Briush culture. ;'\L‘]il‘;ﬂ\\l(‘t‘gtfillg the illl]"mrt;mvv Uf. i]h“:
rule and that culture, Raja Ram Mohan Roy gave ?
Benga! the inspiration to reconstruct a new l “‘t;C‘ivt s
the basis of the bright elements of our culture and t,};‘,-nn
whatever 1s worth accepting from the British without ‘b‘{“%
lost in a blind protest against it., We should not forget :]“?k
as Ram Mohan Roy was famiiar with the main l‘.u:r:‘ it *m:'
Hindu culture and civilisation so was he aware of *Islam ':lh' :
came from Arbastan and the Iranian ( Persian) culture an ]\ w.l-“-h
hsation which nourished it. He had the measure of l‘ll(*t ‘{ﬂl‘”*
of Islamic civiliration on Hindu religion and culture '1*11(“\*l | id‘
rot or decay of the orthodox Hindu religion and society ] il ;““
observed inthe life of Bengal. That is the reason ﬁ _lu, e
pcrfm‘nuui the double l'{_‘r](" of a x(‘ligi(m:; and A -;_;UUL}Q] r“.‘f]}r. -
and established the ‘ Brahmo Samaj’. He thus in it':l “(,, i
and opposition of the orthodox upon himself. by ht.;\,.n.,u];l :\;:}th
self from the Hindu fold and religion. Even 1}](-; 1“‘\\";‘*012 1:fm'

| : dassociation.

began breaking '
. g up and bhad its two ¢r three s
' ’ iree separate br ~
arate branches,.

2B n ¢ | - 1-‘ . & | . : .

| 'he Brahmo Samai’ started ridiculing the orthodox Hindu

b 1 L - ' ~ ¢ | Y : - rC ' : s & 2 B : : ! . 4

beliefs by calling its way of life *“ Hinduani''. Ram Mohan 110y and
| 1C n
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In this part of our countty the
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or shouts audibly. MusiC s not p

when a man cries loudly
sO also

and mutual co-ordination;

without restraint, rhythm
1 without inteliect,

e of being pursue
wedded to a faith 1n the
spiritual

no religious activity 1s capabl
integrity, concern for upiversal welfare

sood and readiness to try all attempts to gain deep

experience.

universal and enriched. His work 18 quite rich in poetry, plays

songs, short-stories, novels, ete.,, but even in the q;;l:(‘rt‘ ;

religion, philosophy, natural scrences, language t‘;\'nlOlﬁg:
' ,

transiation and such other diverse :-~1l1hit‘t‘t':-: ns also -on R(‘n;t:

thought-provoking aiticles and essays

- He mastered histrionics, dancing and music along with
literature and lastly even pamting; and showed origi ity |

S R O . . Originality n
l u. -0 e nd for the proper development of all these
activities he conducted Shantiniketan, Shriniketan and \'ialm:a

Bharati and imparted his entire spirtt to them

He accepted mnvitation from quite a few countries in
a'lntl west after he became famous, and his influence g i eﬂz‘ht
toreign countries 1n the wake of the English tl'.n u;:m't % m.
‘Gitanjali® which won the Nobel Prize. He acted BE A
ambassador of Indian culture; and in addition to :*lpll:i ‘:“lu‘u
G : XD :
“.H world our essential view of life derived from lli"-'l(::l\l'lb~ :U
discussed from a higher plane and yet in an intimat :.* ' : l-e
the [H‘()hlmn of finding permanent solutions for many vu;n:li“ ?}l;
> Cale

RGN ihist | :
1ssues of the entire world of the human life

. Ul:t.lin;n'il_\-, Rabindranath never entered into controversis

discussions; but he was never afraid of being lni';;undvr::hl‘; -
unpopular in stating essentials in unmistakable and cle r 0("- or
On the one hand, look at, Europe and :\mm'i(‘;;a t:llmS'
()}hf‘fl' China and Japan, 1he histories of such t"‘(‘*ﬁ:ﬂ?? the
different, their attitudes to lile diverse, their Sl‘lf'C;)ll(‘i l \""""’ 0
usual, and their L‘Elllilcil}' and lt."ndt‘ll(f'.}' to micunder: "( (detlr =
who hold different opinions about them is Wt‘mdc“rtﬁ:du tho'g,e
Rabindranath bad no Ul't‘ft*l't_‘lh‘t‘ﬁ and no Dl‘(‘jlldix‘cu t};nd 6
was full of sympathy and so he was convinced th' L l“? i
good thinking would achieve its own bloqged# s at ultimately

Rabindranatl
¢ y thus became
S Dpecame a representative ¢ ’
culture and cause of | LRS-
s ko because of that he also became the Universal
lan. Iodig * t Rabi
0 culture for Rabindranath wae pot either
- it ®
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: : 1Y R m . . : | \ e 'a
historical document or a lifeless model of art to be preserved

in the museum of the world; but 1t was to him a distinct and

Gt _, After having done whata single individual can do and inspiring
living embodiment of the lifespirit taking its ume honoured

a4 number of persons in a variety of fields of activity at the

- 2 he Universe. He brought forward only , akiacs - . 8
pl;u‘.u ‘n the court of th Lniverse, | b ’ y proper time Ravibabu established the * Vishwabharati ',
the eternal and living slements of Indian culture. He did not

lu-d;l)' that institution receives maintenance grant f[‘UIll thtﬁ

ind pride for the past to Dbring back to lite .
National Government; and it is quite in the fitne:

attempt, out ol bl
those elements which were outmoded and dead. Mankind every-

s of things that
) - ' - :
tandit Jawaharlal Nehru, ever anxious for world

weltare, is the Chauocellor of th; ‘niversi
» . . - ' . - r . : . ‘ll ll!l\ Q .
nation and culture. As he explained to his coun ersity

SO we must have b}‘lllp..;.lh}' and 1(‘;.1';'{1(1 for peace and

where is one, and

gvery country,

: RE . P % ; P .. ”h o ey ; .1._' ' t T & . :
trymen that lllt‘} need not sit at ;111_\-11\41}- s feet b lu_\mg them I hat is \\ll} we call l\:l]‘lllltll;ln:llh the Bard Of Indian
colves to be small, 80 also he impressed upon them 10 keep Culture in the fullest sense of the term. Let us NOw examine
away from the vaing lorious idea that they were the teachers of the formation of Rabindra’s attitude to life
L oA - . .
the world. About a hundred years ago, i.e. in 1857. the Indian
Within the court of the universe all races, nations and people declared their dislike for the British rule. One hundred

dynasties have their own missions, 1he greal M'u:%t‘ of l}it%tt‘l') ;"C‘m's before that event the British established their authority
educates mankind by success as well as by failures in the ”j I?U“};nl; and the city of Calcutta built by them became the
offorte made DY each according to the scheme of Almighty L-f‘l’llill of the British authority and to a certain extent a centre
Architect of fate. [ .et us bring to the world 1in a chastened and of the British culture. Acknowledging the importance of that
Standly ‘soitit ot ioy and our fear, our tragedy and our triumph, 1.1110 and that culture, Raja Ram Mohan Roy gave to
n all details of whatever offorte that have fallen to our lot. Bengal _th“‘_ inspiration  to reconstruct a new society on
tie view of life was to derive benefits from the work of others the h:lm:%‘nl the bright elements of our culture and taking
and to Progress Ly unstinted co-operation, He did not quite \\rhﬂtf‘f\'l‘r l*:‘i. worth accepting from the British without being
odarstand. the concept of Gandbiii's non-co-operation and so in lost ‘111 a blind ]‘l;nto:-ﬁl against it. We should not forget that
the 1'):3@1"111\1'111?-1' got indigpant at it But he became quiet when as KRam Mohan Koy was familiar with the main currents of

: : SR TR ITL Hindu culture ¢ qvilication e PRPELL ISP R .
dea of pure co-operation behind Gandhij's re and civilisation so was he aware of ‘Islam* which

- 5 b L g p , ~ 3 .
came from Arbastan and the liapian (] ersian ) culture and civi-
lisation which nourished it. He had the

he understood the

non-co-operation with the (zovernment,
measure ot the effect
: of Islamic civilisation on Hindu religion and enlture

. : ' R o Pe b ) . N IR VETS * | rati . . o o3 : :
that his University which he had pamed *Vishwabha rot or decay of the orthodox Hindu religion

From the very beginning he had entertained an ambition

L he vulgar

Jllltl 5(‘(“_i[“[\' h[\ '1.- .
| — - 1" A 'Orld : . k. g ’ : S
should become a centre where scholars from all ovel the W observed inthe life of Bengal. That

1S the reason whv
. ASC \ ,
ve-and-take. He v he

would come and live and carry on cultural g performed the double role of a religiovs and a

| j 1there is quite . social reformer
believed that there is much that India can give and theie s and established the ‘ Brahmo Samaj’. He thus invited the wrath

a lot worthy to he taken from other countries. Indeed he was and opposition of the orthodox upon himself, by separating him-
convinced that sharing with other cultural leaders of the W(?fld self from the Hindu fold and religion. Even the new association
ihe anxiety for world's good 1s India’s natural duty COlllpa?ble began breaking up and had its twé cor three separate branches
with her self-respect withoul nursing any pride or vanity. lhe “Brabmo Samaj’ started ridiculing the orthodoy Hind;

beliefs by calling its way of life “ Hinduani’'. Ram Mohan Roy and




ns like Maharshi Debendranath and Keshavchandra

his companio
than one {hat lhung.l',h l\lt‘_\' Elt..‘:t.‘tt‘tpted

Sen proved in more ways

the influence of Islam and Christianity,
and they explained to the people that they

their roots were in the

ancient Upanishads
had not severed themselves trom old ancient traditions.

During that period Paramhansa Association came to be

started in  Western India. It led to the establishment of

Prarthana Sama) as 1t grew and reformed itself. Here the Mmain

world-renowned scholar

persons were the mighty Ranade and the
make the

Bhandarker. Mahadev Govind Ranade tried to

people understand that the Prarthana Sama) 18 the new and

purer form of our Bhagawat religion. Dr. Ramkrishna Gopal

Bhandarker in his own way explained to the people that Prarthana

Samaj was domg and carrying on what exactly holymen like

TUkat’ml\ l“(‘ fUr l’(‘“gi()n in th(‘i[' own times,

{n this part of our country the same work was begun

by Bholanath Divetia and others in Gujarat when they formed

the Abhangmala. Brahmo Samaj in Bengal and Prarthana Sama)

in West India did in their own timee excellent work; but
those who knew English.

the ‘religion of the

its

appeal remained confined only to
Gandhiji christened this entire movement as
[ said the same thing in other words on the occasion
in Ahmedabad.

educated .
of a celebration connected with Prarthana Sama)
the activities (work ) of Prarthana Samaj 1s the

| said that
The sound of

bass-viol (Tambura) of man's religious activities
4 music by anybody, but without thal
and gives

the Tambura is not calle
sound music can never exist. Music becomes music
delight to the listeners only when its rice and fall are in keep-
ing with the tune of the Tambur. Nobody will call it music
«when a man cries loudly or shouts audibly, Music is not possible
without restraint, rhythm and mutual co-ordination; so also
no religious activity is capable of being pursued without intellect,
integrity, concern for upiversal welfare wedded to a faith in the

sood and readiness to try all attempts to gain deep spiritual

cxperience.

Our culture is a vast tradition of a series of spiritual
and social experiments. The IHindu religion does not connect
itself with any one religious preacher or any one religious book
giving prominence to him or any religious practices that he
might have initiated, It is a vast flow of life born of the con-
fluence of many tributaries as is the case with the Gaoges, the
Brahmaputra, the Indus, the Narmada and the Sabarmati, It
flows continuously. It goes on receiving new waters. It spreads
its waters far and wide and regularly preserves its freshness and
progress and thus turns into a blessing by adjusting itsell to

the challenges ol time.

Rabibabu sang of this Hindu culture—now the Unie-
versally respected Indian culture - having properly understood
its mission in his famous poem— g T 199 | qvq dﬁ-f, S
T iR i‘?l{ ATLAY HEl HIAAT AR | Rabibabu's patriotism is
expressed in his supremely beautiful song — " 8{iq ﬂqﬂﬂ?ﬂﬂ\ﬂﬁzﬁ o
It has in it love for the nation, patriotism, and the laudable
desire for man’s welfare. That song brightened the patriotism

of iIts own times,

¢ N5 |

HAMUHE 18 the revised and t‘n‘ﬂfgl‘d edition of the came.
'here is in it a sense of natiopal unity, the meeting of the East
and the West, and the realization that the Dark Age 1s over

and Dawn bhas broken on the wornd.

But the Bard of Indian Culture and Civilization has achieved

his suprmm‘l}' glmmus CXDPression (mly n the SONE ==

‘T A fam | gug i

The significance and the distinctiveness of the form of Indian
: _ , PR R N |
culture that Rabindranath saw can be understood only when
we will have either a bird's-eye-view or an air-plane view, so to
W, S

say, of its entire growth.

| have alwavs classified our religious and social reformers
in two categories., lhe ancients used to divide our philosophy

. ¢ : & ' " ' 13 L AP W ) 'S B 3 - .
into ‘athiest’ and ‘believers’. The Buddhist and Jain philo-
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sophy along with Charak did not believe in the Vedas; that is
axactly why thay have been termed * athissts '—' aTi€a® giasg®: .
It is not important whether you believe in God or no. Some
syeétems which accepted the authority of the Vedas did not be-
lieve in God: they are called atheistic branches of koaowledge
( philosophy ); but none calls them irreligious. Those who used
to convince others of their philosophy without any reference to
the belief in God were known as atheistic but they would quote
verses from the Vedas. This distinction or difference 1s only con-
fined to philosophical disputes; but a more sigoificant difference
s evident in the social set-up. We should distinguish between
lhOStl‘ \\'h(’) bt_‘lit‘\'ﬂ 10 th‘ l't_}lll' cactes or ¢ \';lln;w ' I one way ot
the other the orthodox class and those who do not believe
in the four castes or ‘VYarnas' are the reformers. The followers
of Buddhism were indifferent to this caste-idea. They also were
rather indifferent to any attempts at social organisation being
given to the idea of renunciation and other-worldliness: so they
seemed to believe was the case with the Jains, Saints can be had,
only form the Shravakas and so it would not do to dig believe
the Shravakas. But that religion and that discipline was meant
only for those desirous of ultimate renunciation and still

continues to be meant for them.

The Buddha or Jain ideal of life cannot contain within

itself the two-fold ideal of ‘¥ F = fagla’.

Even the Sikhs can be counted as reformers. They do not
have any regard for caste or subcaste—it is a different story
that they could not do away with untouchability. The l.ingayats
of the South turned out to be more vigorous opponents of the
caste-distinctions but ultimately they themselves ended in forming
caste by themselves. The tendency to form a caste 18 S0
deeply ingrained in the Indian temper that those who could not
be within the orthodox fold came to have a sort of caste of
their own. The features of the caste came to exist in some form
even with the Islam and Christianity which spread in India
later on.

1

Il am not referring here to the distinctions maintained clearly
or vaguely by those who turned Musalmans or Christians leav-
ing the Hindu fold; but the whole of Muslim Society and the
entire Christian brotherhood behave as if they are a distinct sepa-
rate caste. lhus they maintain and promote their own segrega-
tion by encouraging their sectariap interests instead of enriching

and strepgthening India’s national unity.

Even the Aryva Samajists objected to the caste, but in doing
$0, very nearly accepted the ‘Varpna'. So they approved of the
caste 1 the lorm of Varna. Along with the Musalmans, the
>ikhs, the Chnstians and the Jains, they not only became &
c0rt of separate caste but they gloried in that separatist tendency.
They did not become completely estranged from the Hindus
as they believed in the Vedas. In the event of differences of
opmmion with the Muslims or the Sikhs, they very often assume

leadership ot the Hindu society.

Candhin’'s mfluence over the entire country is so profound
that there would naturally have been a caste of those who be:
lieved in Gandhian 1deas because of their ipsistence on Khadi,
untouchability and equal respect for all religions (and it would
have been a tremendously big caste ). But Gandhiji did not
permit the formation of such a caste from among his followers
by his attitude of concern for total welfare, of assimilation and
adjustments with all, and of universal uphift. What developments
will take place in future cannot, of course, be predicted; however,
the eternal abiding influence of the pioneer will pot allow the
Gandhian activities to crystallize themseives into a sect or a
separate caste, Among the followers of Gandhijyi there is on the
ope hand an insistence on all-embracing vniversal unity and on
the other there is every one’'s preference for his own distinctness;
it appears from this that there is no hope or fear of an attempt
at mobilising the Gandhians into forming a caste of their own.
They would always bave the desire to seive all and to identify

themselves with the whole of the nation and the whole of

mankind.
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From this analysis it can be inferred naturally, that religions
separated from politics do not tend towards being organised. The
tendency of cultureis always to broaden itself and to embrace
the entire universe gradually and will continue to be the same.
That supremely assimilative Indian attitude is going to receive

tremendous strength from Rabindranath’s literary activities.

One can see (there is) the importance of the celebrated
sayings of Upnishads in both Rabindranath’s family-traditions
and the traditions of the Brahmo Samaj. They bear the stamp
of the influence of the teaching of the Buddha and the Buddhist
history. One can discern 1n our « ulture the influence of whatever
has been the Protestant contributed by the Protestant professors
from the Christian religion and culture. The modern culture
has fully appreciated the part played by Islam in breaking caste
barriers and in removing idol-worship of numerous Gods and

Goddesses.

In spite of modernity having been accepted, considerable
latent acceptance of the Hindu view and tradition is discernible
in theosophy aud its patent acceptance in Ram Krishna, etc.
Ram Krishna Paramhansa, Vivekanand, Aurobindo Ghosh and
Gandhi. Gandhiji, instead of making the Hindu Society lax,
made it progressive and reformist because his method of preach
ing his ideas was peaceful and non-violent. And that is the reason
why Ravindranath and Gandhi, 1n spite of differences in their
attitudes and ideas, came to complement and support each other.
It remains to be seen whether the pupils of both henceforward

allow this vitalising element to endure.

We shall now examine those main ingredients of Indian
culture and civilization which are accepted by all to-day and

which have proved to be effective.

The most important element in Indian culture is the soul
and the firm faith in its power. That soul is the {ree idea and
it is all-powerful in its purest form and our ultimate aim could

only be its worship— this is our fundamental faith,

13

The soul isitself a spark of the Divine—that it is an atom
of the divine is more or less, in one way or the other, accepted.

It i1s our faith also that not only in all men but in all
animals too, there breathes the same identical life and SpIvit
and heart and soul, This identity is not capable of being dis-
covered in philosophical diccussions but it could be seen per-
vading everywhere as a distinct characteristic of the temper. lhe
Indian mind does not take offence al :--L‘t‘ill;.‘f this l_t‘lult‘l'l(‘_\-’. 'rh;ll
1S why our ultimate goa! appears to be to realize the final unity
of universe by subordinating all points of difference. The above
statement may not sound true to-day when differences are made
out where there were none, when even in trivial matters points
of difTL’.‘l'(‘fm.‘.‘(: ale 111'(111:.1111 to the surface and t-i.t‘}‘.i:n:lti':;l nl'g;ll.liz:l-
tions are built up; but at the same time all people accept
the ideal of world unity and substantially agree to work for it.

[hose who tried to realise the ideal of the unity of self
with the universe through purified existence have all uniformly

sald that this self-universe unity can be realised only by means
of the purest love.

I'he dedicated perceived while striving for such a realisa-

tion that wherever the senses are the agencies and where

passion became dominant and powerful, the love to that extent
[;I'(”'.‘lz-l Cﬂrrlll’ltf‘kl, ;llhl ill ”'lt'l t‘”ll the IFIRL'(‘ (_}f 10\‘(1 it; uhurlxcd hy
vulgar passion.

When this pure love awakens itself and becomes active, it
: i
takes the form of selfless service. Those that have developed

this technique have alwavs been proclaiming on the strength

of their experience that for realising the identification of self

with the Supreme, indeed, the perfect instruments are selfless
service and purest love,

A b o g " | . : -
When such love and similar service flow

| towards the
divinz or comes to be devoted to God, love takes the form of
devotion and service results into worship.
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However, devoid the idea of service may be of any reward,
it has in it the sentiment of doing good to others, of obliging
of distress and also of making

it is believed that the person

and of assisting others in times
good others’ deficiences; and hence

- . o SR | - ~ O . ' ) . 'rarv ":' . iS
p(‘.'l'f(.)l’!lllll{.’,' SCTIVICH | B &wll]h 101, ()ll lh(. l.(lllllﬂl} lh( Idta

always p[t‘t'ﬂ(’f!lt that the one Iltit_'(‘l“ﬁlil\}f \\'Ul'bhi]\ 15 SUPerior to us;
tl];lt. lle i:'\ l[‘lll]illi: f”]{‘ll”“q}t t(‘? Ourl lll-(.‘ 1))’ n(‘(;(“]llllg our cervice

and thus we are under his obligation.

1he [Juil of the senses must be resisted and sclt-restraint

cultivated for acquiring a sense of self-dedication, service and

self-abnegation. It is recognised in every quarter that only thenp
can one have the reaisation of the spirit, only then can 1t
strength 1ncrease and an atmosphere ol universal good and

- - 5ol o b : 5
welfare be generated. Ihis solf-restraint, according to Rabindra

spontaneous and natural and not the result of

nath, should he |
find there is an element

efforts. Unfortunately in practice, W¢€

of artificiality introduced 1it, which obviously cannot enrich life.
the culture of the self (soul) the ancients

ledge, devotion and action.

To cultivate

showed three ways-—those of know

| e gone « lieving the o has to select
Uptii now we have gone on helieving that one ha

| & |
any one of these three for oneself according to one's nature

2 ™ . . py - D ' . e - ‘-:"'-'Ci ﬂill(‘ is
and one's work. To-day we can S€e that life-disciy

copstituted when knowledge, action and devotion are fused

ryn ] L . """‘"i.';“ . ‘ * bl-
I'o acknowledge all these three facets simultaneously

together. ‘
Here the idea is that knowledge 1S the

1s Indian culture,

foundation of the Discipline of life. Of course,
Action is chastened only

no bonds.

action 18 every-

thing in the scheme of life-discipline.
through knowledge; it thus becomes selfless and creates
plined life. Devotion

Devotion, we know, 18 the aroma of a disci |
either selfless service

te not something different and distinct from .
or worship. L.ove 1n 1ts putrest and passionless aspect and servic
inspired by such
and cultiv

" 2
pations, peoples and cultures and thus enrich one

To dedicate to such service of love, onese

love is the supreme technique 1O gxperience

ate that sense of identity with all men, all dynasties,
s own existence.

1f, fully and freely

is the true ecstacy of life and its genuine success and fulfilment.
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T'he utterances of our samnts, our sacred bhooks and the

saymgs of our Rishis are the very documents-- are the very

B " : * 5D e 5 o 2 - *
evidence — of the faith they built up out of experiences and

experiments done by our leaders of thought, our teachers. our
¢ Sl L3

YY i * - 3T - . -
great men, out saints, our ancient SR 0S and seers and our

l]{}l : il > : ' ~ 2] (YY" b . \ F _ - L ‘

studied. It will just not do to be full of sloth in this respect

f[ﬂl]tf l : | Tars ) . ‘
ruth  of all these utterances ecannot be imposed on

oneself or on others. Imposition from above takes away the

itrinsic secret of the matter. It converls inspiration

Into a mere
burden.

Education is a process welc
)0 1S a process of development, not of haras-

sment. lhe indispensable and natural feature of this

Fovs - Indi;m
civilization

and culture is its equal respect ltor all religions
-

faith in all approaches and techniques to realiz» the Divine:
e " )

and its cherished universal vast ideal is to promote

| mankind’s
evolution by means of all these diversific

d ways and means.

i . : . his . k
To make use of one’s own life and to cacrifice one’s life

in the unders ' RS |
inderstanding and xplaining of this vast, universal
L 3

generous, all-powerful culture and to sing about it is truely

life’s blessed fulfilment.

“Heap R g E
Kabir had said that, “renounce if you must, then renounce

T . Peaceful renunciation is productive and
We also say that restraint must he fragra

without rancour”
potent,

ut and it turns lowards

¥ . . AT OYe ¢ ' .
good only if others are attracted to restraint baving known ite

wide-spread fragrance. Even Saint Tukaram entreats omlc:u'ingly

the congregation that for all success your heart should first he

glad and full of joy. Rabindranath has procl

aimed in song, in
the sweetest manner possible. the

same beauty, the same joy,

t}](e ‘q{ (-‘ . Y 9y -~ . 7 - s : :
ame fragrance, the same assimilation Rabindranath has
Li

clothed defeat, death. humiliation,

distress, and such other
painful emotions in the garb of beauty, He

of life with the Divine spark of beauty
literary discipline can be
the religion of beauty.

SECS every aspect
In his eyes and so his

called in this new interpretation as
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[agore never forgot that the world 1s not free from conflict

19¢h Sept., 1961

s appreciate v heroes | v struegele \

e a l‘ eciated the heroes of the struggle. He had boundless
regard for Mahatma Gandhi, 1t 1s true, who made man’s soul
the battle ground for conflict for spiritual ends, but he always
neisted that life must be full of an aroma. I bad written to

revered Bapu once that his renunciation, his sacrifice is like the

burning of incense. You consume yourself (in the flame of

suffering ) and the resulting fragrance sweetens the surrounding
atmosphere; then who would dare pity your struggle ? Rabindra-

nath too, in course of time began appreciating this form of

ore Birth Centenary Celebrations :

Gandhiii’s technique of insistence on truth.

| ag

3

the

r
4

[.et us NOwW think a little of those elements in Indian

culture which were not carionsly taken into account by religious

thinkers and social reformers like Rabindranath though they
eatures of Indian culture worn

y

':'r* !:}?E

were once lh_‘“t‘\'{_‘t‘ 10 1}("% nmin |
The most important of them are the Four Castes

out by time,
People believe that the sub-divisions of

and many sub-castes.

= 2

the main four castes are the cub-castes. As a matter of fact,
¢ i pot true. The Iour Castes are the different organs of
the feet, the head are the organs and

one society., 1he hands.
<kin are the senses of the

the nose, the ear, the tongue and the

her constitute the body. In
v the IFour Castes.

‘1‘_4- | - - r [
nf the f:u;rf:raf University

scame identical body. lhey all toget

the same manner the society 18 constituted |

The castes have no ind pendent existence ['he society cannot
efficiently function even without one caste as all of them are 2
the vital organs of the society. 5
' "
Some castes are, like the varnas, organs of society but &
according to the original idea of the trib2, every casté IS by :
Ex
-
W

circumscribed. [f you

‘14 ‘ 1ty ht)‘s’\‘(‘\t‘l'
Every

itself a complete so« 1al entity
a ‘guild’, 1f you like.

may not call 1t a society; call 1t ¢
autonomous

distinct separate and self-contained,

of mankind mto such smallet
development of man,
~onflict and
with blind

guild 1S A
social group. The breaking up
. progressive

ZTroups 18 dti_’rtrhm‘nl:ll to the
i bound to crealt,

yaheb addressing the 1

and now. in modern times, 1l
thus spread decay; it cannot survive except

N

- -

Shri Kaka




A part of the Audience listening to Shri Kaka Saheb Kalelbar on 19tk Sept., 1961
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arrogance. “The moment the caste expands, the sentiment of
belonging to a small varna gradually vanishes and the moment
varna-consciouness grows, the caste distinctions will lose their
significance.’’

That is the reason why Gandhiji said, *““Caste killeth but
Varna saveth”. But Gandhiji, did not stop merely at that.
None can refute Gandhiji's concept of Varna because he made
it thoroughly scientific and general; and still he did nmot bother
to recognise or establish such varnas. He said with all humility
that in the modern machine age all should belong to one caste
—the caste of social servants —the Shudras. Once we succeed
in bringing out the shudra in us by exercising the religion of
service the DBrahman, the Kshatriya, the Vaishya —all these
three varpas — will emerge at the appointed hour. Those
toreigners who understood the Hindu Caste System used to say
to Gandhiji that they could observe in Gandhiji’s person the
best of all the four castes of the Hindus; and Gandhiii used
to retort that even then he would prefer to be called a Shudra,
s0 that he remained aware of his duty and devoid of any

sense of privilege or authority,

When many persons talk of scheme of the four stages of
life they think implicitly of the caste-system. Gandhiji com-
mitted the same error for many years. ILater on it dawned on
bim that the scheme of the four stages is something
different, Caste system divides society, while the idea of four

ashramas (stages) thinks of dividing en individual’s life.

It can be easily inferred that Rabindranath accepted the

ashrama-scheme of life. In the beginning ‘Shantiniketan was
pamed by him as ‘Brahmacharyashram’. At the time of the

foundation of Shantiniketan, Rabindranath not only believed
in ashrama-scheme but had also given a form of discipline to
its contents by first lending to those contents his willing support.
He first took himself the initiation and then offered it to others.
The Ashrama-scheme was acceptable to Gandhiji also. He called
Dis Institation ‘Satyagraha Ashram’, But that discipline or
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ashrama 18 uot ome of the ashramas of the onigmal four
ashramas. The ‘Satyagraha Ashram’ was established by accept-
ing the ideal of the state of celibacy for all the four stages of
lite and not only for the first or the initial stage. Even house-
holders were expected to act according to the rule of celibacy.
But there was no strictness that the one who was admitted to
the Ashrama must accept this rule of celibacy. His ‘Satyagraha
Ashram’ had a regard for the final stage — the stage of renuncia-
tion — but it did not approve of it. It was the contention of
Gandhiji that it was desirable that all may cultivate non-

attachment preached in the Gita; but of those who had

volunteered for service start donning brown robes of ‘Sanvasa
Ashram’, their service will be imperfect. People run to perform
any service essential and superfluous for the Sanyasis; and
they feel shy to accept any service from them and think that
it 1s a sin to do so. Hence Gandhiji's advice was not to accept
the formal ochre-coloured Sanyasa stage though approving of
the sentiment of detachment. According to Crandhiji, Ashram

meant a way of life of service, self-restraint and renunciation.

[ told Gandhiji that in the Gita you find the support for
the four varpas; it can, therefore, be argued that indirectly in
the Gita there is the mention of the serving student, the stage
of celibacy, the householder performing shradhdha ceremonies of
the departed forefathers and also of the Sanyasa Ashrama when
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the worship for fire is abandoned : but as there 1s clear and

L

explicit reference, acceptance and detailed expianation of the
F' . a - ) - B . ™ . .
Varna-system in the Gita, there is nothing of the sort regarding

the four ashramas. Shri Krishna, it is true, lived the life of
celibacy in the Ashrama of Sandipani with friends like Sudama

18 true; but nowhere does he seem to be supporting the first

stage of life. And the Gita does not have any special regard

tor the life of formal renunciation of a Sanvasi after abandon-

ing the life of a householder and its worship of three fires.
Gandhiji  carefully listened to

' what 1 said and plunged
bhimself into thought. He appreciated my that observation, but
did not express a0y opmmion on |t

([‘ -

ln the beginning Gandhijt strongly supported the caste-
system. He saw in it the seeds of our own humility and the
religion of self-restraint. Lateron he turned to be an opponent
of the caste-system, and started encouraging inter-caste and
imnter-communal marriages. He thought that it was the best
remedy to do away with untouchability : but he mnever publicly
advocated such marriages. He not only preterred inter-caste and
inter-communal marriages but was also prepared for inter-

religious marriages.

In the Indian culture with the inferior-superior caste distinc-
tions and differences, the element of privilege and authority
got introduced. We, however, think that this is not in keeping
with the spirit of the time to-day; we also say that there is a
sense of pride at the back of the sentiment of higher-lower
caste distinction and the differences in privileges and rights based
on them; we declare that this is not an essential ingredient of
the Indian culture but a perversity, and that it should be
removed. And so we are able to say that Rabindranath was
already reformed and used to preach this reformist attitude,

Now the next point i1s about the idea of monotheism
(one God) which is at the root of Hindu religion and Indian
culture; but there are from the very beginning numerous gods and
goddesses because of a variety of techniques of worship. Besides
it so bappens that with the passage of time some old gods and
goddessess recede in the background and some new gods and
goddesses get introduced from somewhere, In order to bring some
semblance of order in the chaotic conglomeration of numerou
gods and goddesses there was introduced in the Hindu religio
the worship of the five main Gods, Subsequently because of
Islam and Chrstianity our original monotheism got better
encouragement. Rabindranath in his childhood was brought up in
monotheistic traditions. The Brahmo Samaj was deeply affected
by the Unitarian Church of the Christians. And go, as he
abondencd the concept of the four castes, the authority of
the sacred books and all those numerous gods and goddesses,




he also left off the sectarian differences of the Shebites and
the Vaishnavas, and the Buddhists and the worshippers of the
Mother-Shakti. He no longer accepted the sacred thread and the
Shraddha included in the sixteen sanskaras: but he was prepar-
ed to offera new form to Shraddha. Every one he believed
should do mental Shraddha of elders and sages and this sense

of gratitude is deeply rooted in the Indian ethos and that will
not do any harm to us.

Rabindranath had absolutely no regard for the cult of Shakti
Pooja (worship of the goddess of Shakti, i.e., Power ) because,
of those corruption that had spread though it. He has poured
considerable ridicule on the worship of gods and goddesses and
on the theory of mantras and charms in his play ‘Achalayatan .

To make use of sacred sayings of the ancient books for
concentration, meditation and contemplation is one thing; but
t0 g0 on 1gnorantly repeating some chants for the purposes of
| acquir'ing some harmiless or magic pPoOwer 15 another.

Rabindranath's dislike for the Shakti-cult had gone to such
an extent that he did not like the way of worshipping the
Almighty by apprehending him in the form of the Mother. He
was not quite enthusiastic about the patriotic clarion call of
the song ‘Bande Mataram’ for the same reason.

As he nursed a protest against the Shakti-cult he also did
not accept the idea of the devotion to the preceptor and the
surrender to the authority of the preceptor.

What an irony of fate that the one who firmly believed in
not recognising any one as his preceptor and who never desir-
ed to be a preceptor to any body, came to be called ‘Gurudev'’
10 the large family of Shantiniketan. Even (andhijn while talking

to the admirers of Rabindranath referred to him only as
‘Gurudev’.

The result of it was that some people spread an impression

that Gandhiji considered Rabindranath as his Guru ( Preceptor).
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It simply escapes one’s understanding as to how people
can believe that sort of a relationship between them as the
sadhana of the life of both of them was distinct from each
other. But if devotees are not blind in their devotion where
would blindness find refuge ? The truth is, as we have a SAYINg
from the upnishads, that he only will be saved, or will be able
to realise the essential truth of the learning of the Vedas who has
the same respectful devotion for the Guru as he bas for God. On
the strength of this idea there grew up a section of opinion
believing that sadhana consists only in mmplicity accepting fully
whatever the Guru says or commands and in dedicating one's
all to the Guru whether you be men-pupils or women-pupils.
As against that Rabindranath stated that in matters spiritual
none can become anybody else's preceptor. One has to find
one’'s own way towards spiritual regeneration. Crandhijl keeping
in mind the authority of the ancient sayings like the above
mentioned ones said that once the Guru has been tound, there
1S no gainsaying but dedicating one’s all to him. But no human

being can be such a Guru. God himself is the Gruru. And the
sadhana of life is to carry on a search for this Guru. Once he
18 found we would surely attempt to identify ourselves with him.

Thus the sadhanas of Rabindra and Gandhi though separate
and distinct were both completely elevating and uplifting; and
It is gratifying that the Indian culture benefited from both of them.

We see in Rabindranath the same compassion and
charity as we see in Gandhiji's idea of equal respect for all
religions, But Gandhiji was trying to bring all approaches together
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